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CONSTRUCTIVE STUDIES IN THE LIFE OF CHRIST. 



By Ernest D. Burton and Shailer Mathews, 
The University of Chicago. 



PART VII— {continued). 

THE PEREAN MINISTRY. 

FROM THE FINAL DEPARTURE FROM GALILEE UNTIL THE FINAL 
ARRIVAL AT JERUSALEM. 



CHAPTER XXVII. 
CLOSING EVENTS OF THE PEREAN MINISTRY. 

§110. Concerning divorce. 

Matt. 19 : 3-12. Mark 10 : 2-12. 

§111. Christ blessing little children. 

Matt. 19 : 13-15. Mark 10 : 13-16. Luke 18 : 15-17. 

§ 112. The rich young ruler. 

Matt. 19 : 16—20 : 16. Mark 10 : 17-31. Luke 18 : 18-30. 

§ 113. Christ foretells his crucifixion. 

Matt. 20 : 17-19. Mark 10 '.32-34. Luke 18 .31-34. 

§114. Ambition of James and John. 

Matt. 20 : 20-28. Mark 10 : 35-45. 

§ 115. The blind man near Jericho. 

Matt. 20 : 29-34. Mark 10 : 46-52. Luke 18 : 35~43- 

Tf 254. Notes on §110, Mark 10 :2-i2. — Vs. 2, "is it lawful" : better, 
is it right ? Of the mere legality of divorce, which was the husband's 
own act, not as with us that of a court, there could be no question. 
Vs. 5, "but Jesus said," etc.: Having drawn out a statement of the law, 
Jesus does not question that it permitted divorce (and that, indeed, 
without limitation to cases of adultery), but declares that this permis- 
sion was a concession to the hardness of men's hearts, of which con- 
cession they ought not to avail themselves. Not all that the law 
permits is for that reason right to do. What the duty of men in past 
days had been is a question Jesus does not even raise. Vs. 6, " From 
the beginning of the creation, male and female made he them " : Jesus 
appeals to the fundamental fact of human nature, itself evidently 
of divine appointment, that human beings are of two sexes, having 
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distinct and reciprocal functions and responsibilities. In this funda- 
mental fact, with all that it involved respecting relations of husband and 
wife, parents and children, Jesus finds a divine sanction of marriage, 
and from it he draws the conclusion — which, like the fact itself, he states 
in Old Testament language — that marriage should never be broken. 
Vss. 11, 12 reaffirm to his disciples in other language the teaching 
already expressed to the Pharisees is vss. 5-9. 

^[255. Notes on §110, Matt. 19:3-12. — Vs. 3, " for every cause" : an 
addition to the question as found in Mark which changes somewhat its 
color. As Mark gives it, the question pertains simply to Jesus' attitude 
toward a statute of the Mosaic law (cf. Mark's, vs. 2, "tempting him"). 
In Matthew it takes the form which it had in the controversies of Jesus' 
day. Two great teachers, both Pharisees, and living but a little before 
Jesus, took opposite ground on this question, Shammai holding that a 
man ought to divorce his wife only if she were guilty of adultery, Hillel 
teaching that he might do it for anything in her that displeased him, 
even for burning his dinner. Jesus' answer in Matthew corresponds 
also to this form of the question, including the words " except for 
fornication" (vs. 9), by which Jesus in effect sides with the stricter view 
of Shammai. This exception is also found in the teaching of Jesus 
reported in Matt. 5:31, 32. The essential teaching is, however, the 
same in both cases, when both are interpreted in the light of Jesus' 
fundamental ethical teaching, as set forth, for example, in the Sermon 
on the Mount. The principle of love (not mere fondness, but self- 
denying, unselfish love) must rule in all the relations of life, and so in 
the family. Added to the fundamental fact of the human nature to 
which Jesus here appeals, this principle makes marriage inviolable. 
If there be any exception to this rule (to the principle there can be 
none), it must be when, because of grievous sin on one side, love itself 
(regard for the well-being of all concerned, the wife, children, society 
at large) demands that the husband put away his wife, or the wife her 
husband. The teaching in Matthew recognizes such a possibility; in 
Mark the general principle is laid down. (See Mathews, Social Teach- 
ing of Jesus, chap. 4.) 

On Jesus' attitude toward the Old Testament law see If 125. 

The present chapter (xxvii) contains, it will be noticed, the whole of the 
Mark-Matthew account of the ministry in Perea, most of which Luke also con- 
tains, placing it at the end of his much longer account. For this reason, and 
because some of the events evidently belong at the end, it is given the title, 
"Closing Events of the Perean Ministry," though it is by no means impossible 
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that some of the events (e. g. y §§ 1 1 0-1 1 2) belong to the early part. Cf. ^[212. 
The remaining §§ 1 16-1 1 8 all fall in Judea, as indeed does §115. 

^{256. Notes on §111, Mark 10:13-16. — Vs. 13, " little children " : 
simply, " children ;" the word is broad enough to cover children up 
to twelve years old (Mark 5 : 39), or perhaps older. Vs. 14, "for of 
such is the kingdom of God " : to such it belongs ; the construction 
is the same as in Matt. 5 : 3, 10. Of course, the idea that such as 
these compose the kingdom is also involved. The quality of child- 
likeness, receptivity and trustfulness, whether found in a child or an 
adult, is a necessary condition of obtaining the blessing of the king- 
dom. And this thought is further emphasized in vs. 15, which Matthew 
omits here, but gives for substance in 18 : 3. Vs. 16 is peculiar to Mark. 
This inexpressibly beautiful scene calls for reflection and imagination 
rather than for discussion. 

^[257. Notes on §112, Mark 10:17-31. — Vs. 17, "What shall I 
do that I may inherit eternal life": The question itself is deeply sig- 
nificant. The Old Testament frequently speaks of "inheriting the 
land" (e.g., Ps. 37 : 9, 11), and the expression also occurs in the New 
Testament, though probably in a figurative sense (Matt. 5:5). But 
this scribe had gained a conception of eternal life (see Dan. 12 -.2), 
and desired to obtain this. Vs. 18, "Why callest thou me good? 
There is none good save one, even God": The intent of Jesus' question 
is neither to deny his own goodness in a sense that would imply that 
he was sinful, nor to imply that if he is good (as he is), then he is God, 
but to turn the young man's thought to God as the fountain of all 
goodness, the only independently good being. The young man had 
come addressing Jesus as "teacher," and asking him what he should 
do to inherit eternal life. Jesus' words turn his thought away from 
himself as one who could teach him what to do, in order to inherit 
eternal life, to God, the absolutely good One, in whom alone is good- 
ness and life. Till the man could look at Jesus, not simply as a teacher 
of morality, but as a revelation of the goodness of God, until he could 
see God revealed in him, his thought must be turned to God as the 
source of all goodness. Vs. 19, "Thou knowest the commandments ": 
By these, as the standard of goodness best known to the young Jew, 
Jesus first of all tries the man ; eternal life, he implies, can be had 
only by the good man. Cf. Matt. 19 : 17, which expresses this implica- 
tion more distinctly. Vs. 21, "and Jesus looking upon him loved 
him": evidently the claim of the young man to have kept the com- 
mandments (vs. 20) was no hypocritical boast, though it would be too 
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much to say that he had lived a life faultless in deed and thought. 
" One thing thou lackest": viz., as the following words show, the true 
spirit of love. The particular command to sell his goods, etc., was of 
course for this young man alone, the thing which Jesus perceived to 
be the needful expression in his case of that principle of love which 
is itself in every case needful, since it is the fulfilling of law, the heart 
of goodness, the condition of eternal life, because the condition of 
fellowship with God. 

Vss. 23-31 are evidently suggested by the case of this young man, 
and deal with the possession of riches as a hindrance to entering the 
kingdom. Vs. 24, "for them that trust in riches ": suggests why riches 
constitute such a hindrance, because rich men are prone to trust in 
their riches and lose sight of their need of God. But these words 
(found neither in Matthew nor in Luke) probably do not belong here 
(see margin R. V.) even in Mark. Such an explanation of Jesus' 
meaning would have scarcely left room for the surprise of the disciple 
(vs. 26). Vs. 25, "a needle's eye": to be taken literally, not as refer- 
ring to a gate thus called ; the whole expression is a forcible and 
impressive hyperbole. Vs. 30, "shall receive a hundred-fold now in 
this time": not arithmetically, but in real value to the man. Godli- 
ness is a hundred-fold more profitable than selfishness, even for this 
life. Vs. 31, "but many that are first shall be last; and the last first": 
God is judge and rewarder, and his judgments are not always in agree- 
ment with those of men. Peter felt that he and his fellow-apostles 
had made great sacrifices (vs. 28). Jesus assures him that no one shall 
lose his reward, but adds that others who seem to him to have given 
up less may in fact receive more. 

^[258. Notes on §112, Matt. 20:1-16. — The parable of the 
laborer in the vineyard, added here in Matthew, illustrates the saying, 
"But many shall be last that are first; and first that are last," which 
precedes it and follows it (19:30; 20:16). The teaching of the 
parable is clear in the light of this saying. God will be righteous 
and faithful to his promises in his awards; but he himself is judge of 
what each man ought to receive. To man's judgment the awards will 
often seem out of proportion to desert ; but God himself is the right- 
eous judge. The parable finds constant illustration in life, and its 
lesson is one most needful to be learned. 

^[259. Notes on §113, Mark 10:32-34. — Vs. 32, "Jesus was going 
before them : and they were amazed ; and they that followed were 
afraid " : evidently because of something of intensity and determination 
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in his manner. As from the beginning, so now Jesus contem- 
plates his coming death with dread, yet with unflinching resolution. 
Cf. ff 168, 188. Vs. 33, "shall deliver him unto the gentiles": a 
new element not contained in previous predictions (Mark 8:31; 
9:31; Luke 17:25), yet a necessary consequence of the political 
status of Judea, if only he was not to be slain by a mob, since the 
Jewish court did not possess the power of life and death. Matthew's 
word "crucify" (20 : 19) is a reference to the Roman mode of punish- 
ment. 

% 260. Notes on §114, Mark 10:35-45. — Vs. 37, "grant unto us 
that we may sit, one on thy right hand, and one on thy left hand, in 
thy glory" : a request which shows both that the disciples still looked 
for a political kingdom, and that these two at least still cherished a 
selfish ambition to outrank their fellow-apostles — the first an intel- 
lectual error, the second a grave moral fault. Vs. 38, "are ye able to 
drink the cup," etc.: both cup and baptism are figurative expressions 
for the painful experiences of toil and sorrow and humiliation through 
which Jesus foresaw that he must pass. Vs. 39, " the cup that I drink 
ye shall drink" : the sorrows of life they should indeed share with him, 
not necessarily in degree nor in precise form, but in kind. See Acts 
12:1,2 as illustrating, but by no means exhausting, Jesus' meaning. 
Vs. 40, "but to sit on my right hand .... is not mine to give": 
Jesus retains their form of expression without seeking explicitly to 
correct the error of their thought. The more needful thing is to cor- 
rect their wrong ambition. Vs. 42, " they which are accounted to 
rule": officials, governors, etc. "Lord it over them": exercise 
arbitrary authority, ruling for their own advantage, not for the benefit 
of the ruled. Cf. on John 10 : 8, ^[ 221. Vs. 43, "but it is not so 
among you " : Jesus reverses wholly the common conception of the 
business of a ruler. The ruler is to serve the ruled : eminence is to be 
attained by service. "Shall be your minister (servant)" : See ^f 196. 
Vs. 45, "for verily the Son of Man came not to be ministered unto, 
but to minister" : the duty of the disciple Jesus enforces by his own 
example. "And to give his life" : not simply to lay it down in death, 
but to devote it to the service of mankind, including, if need be, and 
as he foresaw would in his case be needful, its surrender in death. " A 
ransom for many" : that through the giving of which many were to be 
delivered from the bondage of sin. It is most important to observe 
that in all this Jesus is setting forth in that which he himself does the 
pattern of life for his disciples. This whole verse is introduced for 
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this very purpose. Cf. Mark 8 : 34, 35, and ^f 188. Jesus has one prin- 
ciple and purpose in life for himself and his followers. 

^[261. Notes on §115, Mark 10:46-52. — Vs. 46, "and they come 
to Jericho": drawing near, therefore, to the end of their journey to 
Jerusalem. Jericho is in the Jordan valley, five miles west of the river, 
nearly 500 feet higher and about five miles north of the Dead Sea. It 
is repeatedly mentioned in the Old Testament, and still exists under 
the name Eriha, though the site of the modern city is slightly different 
from that of New Testament times, as that of the New Testament city 
was from that of the Old Testament. Vs. 47, "Jesus, thou Son of 
David " : this is the first instance in the gospel of Mark or of Luke in 
which anyone (other than a demoniac) has publicly addressed Jesus by 
a messianic title. Matthew indeed reports its use in 9 .-27, but that 
perhaps refers in fact to the present instance (see ^f 155). In Matt. 
12:27 also it is said that the people raised the question whether Jesus 
were the Son of David. It is noteworthy that Jesus offers no objection 
to the title now ; the time is near when he will openly declare himself 
as the Messiah. Vs. 52, "thy faith hath made thee whole" : cf. ^[ 
154, 155, and 249. 

Matthew speaks of two beggars, a difference not easily accounted for. 
Cf. Tf^f 153, 155. Luke speaks of the event as occurring "as he drew nigh 
unto Jericho." The difference is unimportant, and perhaps arose from follow- 
ing the first part of Mark's vs. 46, and omitting the phrase "as he went out 
from Jericho." 



^[262. Questions and Suggestions for Study. — (1)* What 
question did the Pharisees put to Jesus concerning divorce ? 
(2)* What was Jesus' answer, as given in Mark ? (3)* What is 
the form of the question and answer as given in Matthew ? (4)* 
To what fundamental fact of human nature does Jesus appeal as 
the basis of his answer ? ( 5 ) * What fundamental moral principle 
underlies it ? (6) Is Jesus' answer a necessary consequence of 
the fact and this principle? (7)* What is the relation of 
Jesus' teaching to the statute of the Old Testament ? (8)* What 
to the deeper principles of the Old Testament ? 

(9) Tell the story of Jesus and the children. (10)* What is 
the meaning of his words in Mark 10:14? (n)* In Mark 
10: 15 ? 
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(12) Tell the story of the rich young ruler. (13)* What 
was the character of this young man ? Give evidence to support 
your answer. (14)* Why did Jesus command him to sell all 
that he had and give to the poor? (15)* Is this a universally 
applicable command ? If so, why? If not, why not? (16)* 
What did Jesus mean by the words "come follow me"? (17) 
Is this command universally applicable ? If so, why ? If not, 
why not? (18)* State the teaching of Jesus about wealth in 
Mark 10:23-27. (19) In view of this teaching what do you 
say of the ambition to be rich? (20) Explain the words of 
Jesus in Mark 10:29, 30. (21)* What is the teaching of the 
parable in Matt. 20 : 1-16, and what is its relation to the preced- 
ing paragraph ? 

(22) What new element is there in Jesus' teaching concerning 
his death in Mark 10:33 ? How is the new element related to 
the political status of Judea ? 

(23)* What two errors betray themselves in the request of 
James and John (Mark 10:36)? (24)* Explain Jesus' reply to 
them. (25)* What principle respecting primacy among his dis- 
ciples does he teach them in vss. 42-44? (26) Indicate appli- 
cations of this principle to various phases of modern life. (27)* 
Explain the words of Jesus in 10 :45, and indicate their relation 
to his own life, and (28) to the lives of his disciples. 

(29) Tell the story of Bartimaeus. (30)* What principle 
of Jesus' conduct is here again illustrated? (31) Name the 
sections of this chap, xxvii. In what chapter of Mark are they 
all found ? In what two chapters of Matthew ? 

^263. Constructive Work. — Write chap, xxvii of your "Life of 
Christ," following the sections as indicated, and endeavoring to present 
each event and teaching clearly. Distinct progress of events cannot 
be marked throughout, but such indications as there are of movement 
toward the consummation of Jesus' life should be pointed out. 

<! 264. Supplementary Topics for Study. 

1. Jesus' ideal of life for himself and his followers. 

2. Jesus' teachings concerning and attitude toward family life. 

3. The basis on which Jesus amended Old Testament statutes. 

4. Jericho in the Old Testament and in the New Testament. 
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CHAPTER XXVIII. 

IN JERIGHO AND BETHANY. 

§116. Visit to Zacchaeus. Luke 19:1-10. 

§117. Parable of the Minae. Luke 19:11-28. 

§ 118. Anointing of Jesus by Mary of Bethany. 

Matt. 26 : 6-13. Mark 14 : 3-9. John 11 : 55—12 : 11. 

^[265. Notes on §116, Luke 19:1-10. — Vs. 1, "Jericho": see 
*|[ 261. Vs. 2, " Zacchaeus, a chief publican ": /. e., one who had bought 
the right to collect the customs in the district about Jericho. Strictly 
speaking, he was not an official, but a contractor. He doubtless sold 
out to others the right to collect the customs at certain points or on 
certain articles of commerce. Vs. 4, " sycomore tree": fig-mulberry, 
a tree often growing by the wayside in Palestine. Its trunk is short, 
and its branches spread widely. Vs. 5, "I must abide at thy house ": 
the rabbis would not have thought of making such a proposal. (Cf. 
vs. 7.) It was the helpful, fraternal spirit of Jesus that .won Zacchaeus. 
Vs. 8, "Zacchaeus stood": very likely in the solemn posture of one 
taking an oath. He evidently knew something of the teaching of 
Jesus. Perhaps the fact that everyone called him a "sinner" (vs. 7) 
stung him. " I give": not a reference to a past custom, but a promise 
for the future. On restoring goods taken by fraud see Exod. 22 : 1,4, 
7; 2 Sam. 12:6. Vs. 9. Notice that Jesus does not demand that he shall 
give away the other half of his property. "Son of Abraham ": /. e., an 
"Israelite indeed" (cf. John 1 : 47 ; Rom. 2 : 28, 29), though despised 
by his fellow-countrymen. 

*[f 266. Notes on § 117, Luke 19 : 11-28. — There is no small discussion 
as to whether this parable is another form of that of the talents, Matt. 
25 : 14-30. The two certainly resemble each other closely. The 
teaching of this in Luke is that of faithfulness with its accompanying 
reward, as over against disloyalty with its resulting punishment. Vs. 
12, " a certain nobleman," etc.: very possibly a reference to Archelaus 
and his journey to Rome to obtain a kingdom (Jos., Ant., xvii, 8 : 1; 
9:3; 11:4)- Vs. 13, "ten pounds": better, ten minae, /. e., about $20, 
to each man. Notice that the reward is proportionate to the apparent 
ability of the servants. Vs. 23. The attitude of the "wicked servant " 
would be impossible for an earnest, faithful man. Vss. 25, 26 are 
perhaps the record of a parenthetical conversation between Jesus and 
his hearers. Vs. 26 is one of the most frequently repeated of all the 
sayings of Jesus. Vs. 27 takes up the parable again. It is a true 
picture of the policy of oriental kings. 
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•[[267. Notes on § 118, Mark 14 : 3-9. — Vs. 3. On Bethany see ^[ 244. 
Although now a poor Moslem village of some forty rude houses, it is 
the largest place on the road from Jericho to Jerusalem, and so it was 
in Jesus' day. Cut off entirely from sight of Jerusalem by the Mount 
of Olives, there is nothing in the views from Bethany to suggest the 
proximity of a great city, and we can readily understand Jesus' selec- 
tion of a spot at once so convenient and so secluded for his lodging- 
place during these trying days. " Simon the leper " is not otherwise 
known. "A woman": who she was is known from John 12:3. 
"Alabaster cruse": rather, "an alabaster of." The name of the 
material had, like our word "glass," come to be the name of the 
vessel, box, or bottle. " Spikenard " : a perfumed unguent the precise 
nature of which is uncertain. Vss. 4, 5, "three hundred denarii": 
$45, but with purchasing power of about $300. It is barely possible 
that some of the criticism of the woman sprang from the disciples' 
exaggeration of the teaching of Jesus about almsgiving. From their 
point of view it did seem prodigal to anoint with a perfume worth a 
year's wages of a laborer (cf. Matt. 20: 2). But Jesus would never per- 
mit the spontaneous expression of love to be misinterpreted. Even 
the obligations of charity are subject to love. Vs. 7. It is only a 
perverted exegesis that sees in these words of Jesus a justification of 
the perpetuation of poverty. If his teachings as to wealth were once 
operative, poverty would be greatly reduced, if not destroyed. Vs. 8 
contains the interpretation which Jesus, foreseeing his speedy death, 
puts upon Mary's act. 

Tf 268. Notes on §118, John 11 : 55— 12 : 11.— Vs. 55, "to purify 
themselves": see Numb. 9 : 10. Some purifications required a week's 
residence in Jerusalem. Vs. 57 shows the danger to which Jesus was 
exposed in going to Jerusalem ; for by " chief priests and Pharisees" 
is probably meant the Sanhedrin. Vs. 1, "Therefore" carries one 
back to the main thought of the preceding verses, i. e., the approach of 
Passover. "Six days": As Passover fell on Thursday, Jesus must 
have arrived in Bethany on Friday. The supper probably occurred 
on Saturday, the Jews' sabbath. Vs. 2, "Martha served": see Luke 
10: 40. Yet the supper was not in the home of Lazarus, but in that 
of Simon, Lazarus being a guest. Vs. 3, "anointed his feet": Mark 
and Matthew say his head. The discrepancy is unimportant. Luke 
7 : 38 speaks of a woman's anointing the feet of Jesus. Vs. 6 contains 
the evangelist's explanation of the question of Judas. It is in har- 
mony with the subsequent act of Judas. 
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It is not difficult to identify the events of John 12:1-8 with those of 
Mark 14 : 3-9 and Matt. 26 : 6-13, for, despite differences in certain details, 
the chief elements of both accounts are the same. This is especially to be 
noted as regards the sayings of Jesus (John 12:7, 8; Mark 12 : 6-8), which 
undoubtedly led to the preservation of the incident. Whether Luke 7 : 36-50 
contains a variant account of the same anointing is not so easily settled, but 
on the whole it seems unlikely. Several details, it is true, are common to the 
two accounts, but the saying of Jesus in that of Luke is utterly unlike that 
in Mark and John, and this must be held to be decisive. Nor is there 
anything improbable in the supposition that Jesus was anointed twice by 
women. 

^[269. Questions and Suggestions for Study. — (1)* Give an 
account of the conversion of Zacchaeus. (2)* What was the 
best evidence of the reality of his new experience? (3) May 
the same evidence be demanded today ? 

(4)* Tell the parable of the Minae. (5)* What is its cen- 
tral teaching? (6) What was the chief offense of the servant 
who brought back to his master nothing but the original mina ? 

(7)* What was the attitude of the people toward Jesus? of 
the Sanhedrin? (8) Give an account of the anointing of 
Jesus in the house of Simon the leper. (9)* What criticism was 
directed against Mary? (10)* How did Jesus interpret her 
act? (11) Was Jesus opposed to charity? (12)* Why did 
the priests wish to kill Lazarus ? 

If 270. Constructive Work. — Write chap, xxviii of your "Life of 
Christ," noting especially the significance of the visit of Jesus to 
Zacchaeus, the teaching of the parable of the Minae, the relation of 
both to charity, and Jesus' forecast of his approaching death. 

If 2 7 1 . Supplementary Topics for Study. 

1. Sayings of Jesus as to almsgiving which might have suggested 
the criticism of Mary. 

2. A detailed comparison of the anointing of Jesus recorded in 
§ 118 and that of § 53, Luke 7 : 36-50. 

\ 272. Review Questions. — (1)* Name the periods of Jesus 
ministry up to this point in the history. (2)* Indicate by what 
each of these periods was specially characterized. (3)* What 
was Jesus' apparent plan in respect to the evangelization of the 
different parts of Palestine ? (4)* Give a sketch of the relations 
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of Jesus to the Twelve. (5)* When did the Pharisees begin to 
show opposition to Jesus? (6)* What was the ground or 
grounds of their opposition? (7)* What was the attitude of 
the Sadducees to Jesus ? When and for what reason did they 
become active in opposition to him ? (8) * What policy has Jesus 
thus far pursued in respect to the declaration of his messiahship? 
(9)* What made Peter's confession particularly significant? 
(10)* When did Jesus foresee his death at the hands of his ene- 
mies ? When and to whom did he predict it? (n)* Describe 
the situation at the close of Jesus' Perean ministry, in respect to 
work accomplished, attitude of his disciples, of the multitude, 
of the Pharisees, of the Sadducees, and Jesus' own plan and 
expectations. 

PART VIII. 
THE PASSION WEEK. 

FROM THE FINAL ARRIVAL IN JERUSALEM UNTIL THE RESURRECTION. 



CHAPTER XXIX. 
THE TRIUMPHAL ENTRY AND THE CLEANSING OF THE TEMPLE. 

§119. The triumphal entry. 

Matt. 21 : i-ii. Mark 11 : 1-11. Luke 19 129-44. J<> nn I2 • 12-19. 
§ 120. The cursing of the fig tree. 

Matt. 21 : 18, 19. Mark 11 : 12-14. 
§121. Second cleansing of the temple. 

Matt. 21 : 12-17. Mark 11 : 15-19. Luke 19 : 45~4 8 * 

[Luke 21 :37>38.] 
§ 122. The fig tree withered away. 

Matt. 21 : 20-22. Mark 11 : 20-25. 

^[273. Notes on §119, Mark 11 : i-ii.— Vs. 1, "Bethphage and 
Bethany": On Bethany see ^[244. Bethphage has never been cer- 
tainly identified, but was on the Mount of Olives, near Bethany. To 
judge from statements in the Talmud, it was a more important place 
than Bethany, and if its name signifies anything ("the house of figs"), 
it must have been prosperous. Some scholars have regarded Beth- 
phage as the name, not of a village, but of a district upon the Mount 
of Olives which the rabbis treated as a part of Jerusalem during the 
Passover season, and thus provided room for the huge crowds that 
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could not possibly have been housed in the city proper. Vs. 2, " the 
village": possibly Bethphage or Bethany, but quite as likely neither. 
" Whereon no man ever sat": /. e., young. Vs. 3, " the Lord": better, 
the Master, /. <?., Jesus. " Hath need": /. e., wants him. Though Jesus 
does not explain himself to his disciples, his purpose is evident from 
Matt. 21:4, 5 and John 12 : 15. "Will send him hither": better, back 
again. Jesus promises to return the little animal. Vss. 7-10. It is 
clear that the disciples in some way regarded this act of Jesus as an 
opportunity to hail him as Messiah. See especially vs. 10. To 
" spread garments in the way " was a part of the reception given a 
king by an enthusiastic town. There is nothing especially humble in 
riding on an ass. As compared with walking it was an entrance in 
state ; as compared with riding on a horse, a peaceful act typical of 
the character of his kingdom. Cf. John 12 : 15; Matt. 21 :5, and the 
context of the passage quoted, Zech. 9:9, 10. On the further meaning 
of the act see ^[274, 275. 

*[[ 274. Notes on § 119, Matt. 21 : 1-11. — Vs. 2, "an ass and a colt" : 
The original account in Mark speaks only of the colt. Matthew's 
account is apparently affected by the prophecy given in vss. 4, 5 ; cf. 
vs. 7. Vss. 4, 5. The quotation is from Isa. 62: 11 and Zech. 9:9. 
The latter is the more important, and was currently regarded as mes- 
sianic. While it is true that, as John (12:16) says, this interpreta- 
tion of the triumphal entry sprang from the early church, the careful 
preparation made by Jesus (vss. 2, 3) shows that he also had the 
prophecy in mind. He was dramatically fulfilling a messianic prophecy 
in order thereby unmistakably to announce his estimate of his mission 
as the Messiah. Hitherto Jesus had been intent upon showing his 
character as the Son of man, the type of the kingdom he was founding ; 
now that this was reasonably clear, and he had proved the faith 
of his disciples in him as the future Christ, he wished to make it 
equally clear to them and to the people generally that he, such as he 
was, without political or military ambitions, meek, self-sacrificing, 
loving, was indeed the Christ. For this reason he does not rebuke 
them when they give him messianic titles (Luke 19 : 39, 40), but even 
himself plans a public, symbolic announcement that he is the Christ. 
Vs. 9, "the multitudes": cf. John 12:17, 18. "Son of David": /. e., 
Messiah, and in the thought of the people undoubtedly a political 
Messiah. But they were soon to be undeceived. Vs. 10 makes it 
evident that the enthusiastic crowds were strangers in attendance 
on the Passover, not the people of Jerusalem. Vs. 11, "this is the 
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prophet": They had a few moments before hailed him as Messiah. 
Their reversion to their previous estimate of him (Mark 8:27, 28; 
Matt. 16: 13, 14) was perhaps due to the events mentioned in Luke 
19:41-44. 

^[275. Notes on §119, Luke 19:29-44. — Luke follows the account 
of Mark through vs. 36. Vs. 37, "as he was drawing nigh, even at 
the descent of the Mount of Olives " : Stanley {Sinai and Palestine, 
pp. 186-90) shows that Luke's language corresponds exactly to the 
peculiarities of the southernmost of the three roads from Bethany to 
Jerusalem. From the point indicated one catches the first view of the 
city, but not yet of the temple. Vs. 38 : cf. Luke 2:14. Vs. 40, "the 
stones will cry out" : a proverb showing the impossibility of checking 
the enthusiasm of the disciples. Vs. 41, "when he drew nigh": 
probably refers to a point on the southern shoulder of the Mount of 
Olives, just where the road bends sharply to the north and west, and 
begins the descent to the valley of Kedron. The spot affords a com- 
manding view of Jerusalem, with the temple area in the foreground. 
Vs. 42 introduces a remarkable forecast of the misery to result from 
the Jews' choice of war instead of the peace offered by Jesus. The two 
possible messianic programs are thus brought into sharpest contrast, 
that of Jesus and that of the Zealots. The Jewish people preferred the 
latter; and Jesus, foreseeing the outcome of war with Rome, and know- 
ing that his own peaceful kingdom was certain to triumph, laments the 
refusal of the Jewish people to share in it. His tears are a testimony 
to his love of his people and to his determination not to let the enthu- 
siasm of the moment sweep him into a compromise with the current 
political messianism. He was the Christ, but he would not be the 
Christ the Jews wanted. Vss. 43, 44 contain a striking picture of 
what actually happened at the capture of Jerusalem by Titus in 70 
A. D. "The time of thy visitation" : i. <?., the time when opportunity 
in the person of Jesus was at its gates. 

^f 276. Notes on § 120, Mark 11 : 12-14. — Vs. I2 > " on tne morrow" : 
the day after the triumphal entry. On Matthew's order and arrange- 
ment see below. Vs. 13, "if haply he might find anything thereon" : 
This was hardly to be expected, since, although in the fig tree the fruit 
forms before the leaves appear, it does not ripen till later in the season 
than this event is said to have occurred ; as the narrative says, it was 
not the season of (ripe) figs. Jesus must have come in the hope that 
possibly he might find a few figs ripe in advance of the season. " He 
found nothing but leaves": not even green figs; the tree bore leaves 
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only. Vs. 14, "no man eat fruit from thee henceforward forever": 
The fig tree whose lack of figs, while having leaves, makes it a sig- 
nificant symbol of a people abundant in profession, but lacking in good 
works (cf. Matt. 7 : 20 ff.), Jesus uses to symbolize the curse that falls 
upon such people. The act is an acted parable, having its whole sig- 
nificance in its symbolic meaning. 

\ 277. Notes on § 121, Mark 11 : 15-19. — The cleansing of the tem- 
ple recorded by the synoptists as an event immediately following the 
triumphal entry was a part of Jesus' public announcement of his 
messiahship. In it he was protected by the popularity evidenced by the 
enthusiasm shown during his public entry into the city (cf. vs. 18). 
Vs. 16. The same proscription of the use of the temple area as a 
"short-cut" between different quarters of the city was made by the 
rabbis. Vs. 17 contains a noble protest against the prostitution of a 
sacred place. From these words of Jesus it is apparent that he was 
not an open opponent of the temple, but rather of the abuse of their 
office by the priests who were using or allowing others to use the 
temple courts as a place for selling the animals intended for sacrifice 
(cf Tf 75). Matthew (21 : 15) adds the account of the shouting of the 
children in the temple. They were evidently continuing the enthusi- 
asm of the crowds of disciples. The reply of Jesus to the objec- 
tions of the scribes and priests is a distinct acceptance of the messianic 
title. Vs. 18. After these events there was nothing left to the religious 
authorities except to bring their plot to its consummation as soon as 
possible. But their way was still closed. Judas alone, as it proved, 
could aid them. 

On the question as to the identification of this cleansing of the temple 
recorded by the synoptists with that recorded by John see ^f 75. The evidence 
for such identification is weighty, if not convincing. The chief question is 
as to whether John or the synoptists have introduced the account in its true 
chronological connection. If the synoptic order be chronologically correct, 
important changes in the chronology of the public ministry of Jesus would 
necessarily follow. 

U 278. Notes on §122, Mark 11 : 20-25. — Vs. 20, "As they passed by 
in the morning" : /. e., of the third day counting from the day of the 
triumphal entry as the first. Vs. 22, "And Jesus answering saith 
unto them, Have faith in God " : at first thought a strange lesson to be 
drawn from the incident. The link of connection is probably in the 
nation of Israel, of which the fig tree, with its leaves but no fruit, was 
a most fitting symbol, and which, on the other hand, stood, by reason 
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of its unfruitfulness, as a mountain (vs. 23) in the path of the king- 
dom of God. The withering of the tree symbolizes the overthrow of 
the nation, and suggests the great lesson that all things that stand in 
the way of God's kingdom, though they be mountain-high, shall be 
removed. Vss. 24, 25 seem to pass to the general subject of prayer. 
If they are to be connected with the specific thought of vs. 23, it 
must be, first (vs. 24), as teaching that there is no achievement at 
which faith need stagger ; God is able to do all things for those who 
believe ; and, second (vs. 25), as reminding us that in praying for the 
removal of obstacles (such as the people of the Jews was) it must be in 
no vindictive spirit, but with that of forgiveness. Jesus can pray that 
God will remove the Jewish people out of the way of the progress of 
the kingdom, but will also pray : " Father, forgive them, for they know 
not what they do." 

Matthew's order differs from Mark's in §§119-122 by the fact that 
Matthew carries back the cleansing of the temple to connect it with the 
triumphal entry, with which it was doubtless associated in his mind, and in 
like manner connects Jesus' comment on the withering of the fig tree with 
the event itself. 



^[279. Questions and Suggestions for Study. — (1) Give an 
account of the triumphal entry. (2)* What was the purpose 
of Jesus in planning and permitting it ? (3) In what sense did 
it mark a new policy on his part? (4)* Why did Jesus lament 
over Jerusalem? (5) Can we imagine what would have been 
the result to the world if the religious leaders of the Jews had 
accepted Jesus as the Christ and had substituted zeal for the 
kingdom, as Jesus understood it, for their hope of political 
independence and supremacy ? (6)* Tell the story of the 
cursing of the fig tree. (7)* What lessons was it intended and 
used by Jesus to teach? (8)* Describe the cleansing of the 
temple. (9)* What was its significance and what were its 
results? (10) Was Jesus attacking the temple? (11) Are 
places of worship to be kept sacred today ? What is it to keep 
a church sacred to the service of God ? 

^[280. Constructive Work. — Write chap, xxix of your "Life of 
Christ," describing the entry of Jesus into Jerusalem, his cursing of the 
fig tree, and the cleansing of the temple, bringing out clearly the 
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significance of each as related to Jesus' presentation of himself to the 
nation as the Messiah. 

*U 281. Supplementary Topics for Study. 

1. The route of the triumphal entry. 

2. The ass and the horse among orientals. 

3. The extent to which Jesus intentionally fulfilled prophecy. 

4. Were there two cleansings of the temple or one ? 

5. The element of symbolism in the miracles of Jesus. 

6. The method of Jesus in his presentation of himself as the 
Messiah. 
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